). The U.S. government's policy shifts led the Alabama-Coushatta to assimilate to survive (). As a result of the combined influence of the church and the federal government, the Alabama-Coushatta surrendered ''their traditional cultural value of community and replace [d] it with that of individual achievement and aggrandizement'' ().
The strongest section of the book, ''Ethnogenesis and Regenesis,'' draws heavily upon Hook's personal experiences and insights and those of the many persons he has interviewed. He describes how the AlabamaCoushatta have revived former traditions (a process he calls regenesis) and created a new cultural identity by introducing foreign cultural traditions (ethnogenesis). The Alabama-Coushatta have encouraged their youth to relearn their language, grow long hair, and participate in pan-Indian dances and rituals, even sponsoring trips to other reservations so that the younger tribal members will gain appreciation and respect for Indian life and culture. He applauds these efforts, stating that the loss of culture and resulting identity dilemma has led Indian youth to commit suicide. Supertribalism can open the door to self-esteem, although Hook does not believe that panIndian identity will ever replace tribal identity, for the latter is needed to legitimize one's participation in pan-Indian culture. Finally, Hook warns against an emphasis on the blood-quantum criterion of tribal membership with ''skin color substituted for tradition, individual substituted for community'' (-). For a short book, Andrew Isenberg's The Destruction of the Bison is audaciously comprehensive. It has to be. He argues that no single culture, economic system, land use strategy, or ecological event killed the bison; they all did. A host of interactions among Indians, wolves, drought, EuroAmericans, capitalism, fire, nomadism, tanneries, smallpox, steamboats, whiskey, railroads, and blue grama shortgrass conspired to destroy the species. The focus on manifold interrelationships makes the book doubly ecological. Animals and grasslands not only figure prominently as historical subjects and actors, the past itself behaves like an ecosystem. Animals, humans, and biomes create history through their chaotic interaction. Changes in one reverberate out to the others. The bison perished in a tangle of ecosocial feedback loops.
Isenberg bases his vision of nature and history on chaos theory. He rejects the notion that environments tend toward order and equilibrium unless disrupted by humans. The High Plains grasslands did not need people to make them volatile and dynamic. Irregular periods of rain and drought ensured their unpredictability. The bison thrived in this whimsical environment, but they also died in massive numbers. The animals never achieved perfect harmony with their surroundings. An ecological disaster-a prolonged drought, a colossal fire, or a vigorous disease-could have wiped the species out. The grasslands, however, did not kill the bison. They only helped.
Two societies of humans in conjunction with a fickle environment destroyed the animals. Isenberg's claim that two groups of people exterminated the beasts will no doubt raise a few eyebrows as well as some hackles. He argues that both Indians and Euro-Americans hunted bison excessively. Between  and , Euro-American hunters slaughtered millions of bison for their hides. They shipped the skins east (where tanners turned them into belts to drive industrial machines) and left the carcasses to rot. This is the image of waste and greed that haunts the American imagination. Isenberg accepts this scenario. Industrial hide hunters did decimate the species, but their predation was a final blow in a series of ravages humans inflicted on the population. The white hunters wallowed in a bloodbath first drawn by Indian hunters.
The native peoples of the High Plains helped drive their primary economic resource toward oblivion after their experiment in nomadism began to fail. In reaction to the arrival of horses, the extension of the fur trade, and the introduction of diseases, groups of Sioux, Crows, Comanches, Arapahoes, Cheyennes, and Kiowas abandoned their mixed economies to become equestrian bison-hunting nomads. This was a smart move in the eighteenth century. For example, highly mobile people living in small bands limited their exposure to communicable diseases. The nomads escaped the brunt of the smallpox outbreaks that devastated more sedentary groups like the Mandans, Hidatsas, and Arikaras living in the Missouri River valley. Yet, the move to nomadism that brought health, wealth, and power in the eighteenth century brought sorrows in the nineteenth. Bison hunting was a trap. Isenberg argues that the shift to nomadism ''atomized'' native societies, disrupting the lines of authority and the cultural restraints that prevented overhunting. At the same time, drought, wars, alcohol, and debt prompted hunters to kill more bison. The nomads began destroying their principal resource as colonization limited their options.
Isenberg makes a strong case for Indian hunters' contribution to the near extinction of the bison. However, measuring the extent of their contri-bution is tricky. Isenberg carefully reconstructs the size of the bison herds; he estimates an annual predation rate due to other factors like wolves, droughts, and blizzards; and then he measures the impact of the Indian hunters' additive predation. From these numbers he concludes that the native hunters killed bison at a pace that outstripped the species' ability to reproduce itself. Yet, animal populations are notoriously fickle. Biologists turned to chaos theory in the first place to explain wildlife populations' unpredictable behavior. This chaos informs even Isenberg's meticulously gathered numbers. Native hunters destroyed bison, but whether or not they killed enough to eradicate the species remains difficult to prove.
The Destruction of the Bison will not end the debate over who or what drove the wooly beasts to the brink of extinction. But it probably should. This immaculately researched book is a definitive account of the species' demise. Rosemary Joyce has written a fascinating, challenging study that is a significant contribution to gender studies of prehispanic Mesoamerican societies, especially the complex cultural configurations that arose and flourished during the Classic and Postclassic periods. She concentrates on the Maya, her area of particular expertise, but adds insightful chapters on the gender implications of the emergence of more fixed and hierarchical social groupings during the Formative as well as a chapter on how the Aztec inscribed both gender and age classifications on the bodies of nobles and commoners, doing so in ways that simultaneously reinforced gender hierarchy and complementarity.
Gender and Power in Prehispanic
Joyce's goal is to explain the complex, dynamic Mesoamerican patterns but to do so in culturally specific ways without assuming that gender consists only of two fixed, unchanging, essential, and universal sets of identities. Relying heavily on Judith Butler's ideas about gender as performative, Joyce argues, in the first and most theoretically oriented chapter, that as performance, gender is a way of being in the world, a way of dressing, of using the body, of revealing, concealing, modifying, and presenting the physical self. Gendered performances are learned and practiced, and they gain their intelligibility through social acts of interpretation, that is, when others understand a performing body's gender.
